
Journal for Politics, Gender and Culture, Vol. II, No. 2, Winter 2003

9

Identities

Voveduvaweto na moderniot, ili relativno moder-
niot politi~ki `ivot vo socijalisti~ka Jugosla-
vija, prosledeno so vospostavuvaweto na javna sfera
od koja religijata be{e isklu~ena, dovede do odrede-
no povlekuvawe na etni~koto. Me|utoa, denes ova
povlekuvawe ni se ~ini prili~no dvosmisleno, po
post-komunisti~koto ra|awe na etni~kata svest.
Nesomneno, mo`e da se zboruva za povlekuvawe na
konfesionalniot identitet � forma na kolektiven
identitet koja dolgo vreme dominira{e � pred
naletite na prili~no nasilnata sekularizacija. No,
pome|u ovie dva nastani koi go ozna~uvaat po~etokot
i  krajot na prethodniot re`im, nema nikakva
etni~ka praznina. Tokmu obratnoto. Ako denes imame
vpe~atok deka religiozniot identitet go vpil vo sebe
etni~kiot identitet, toa prethodno ne be{e taka.
Blagodarenie tokmu na ovie fluktuacii na religi-
jata, na slabeeweto i jakneweto na nejzinata uloga vo
oblikuvaweto na etni~kiot identitet, stana vozmo`-
no zabele`uvaweto na ovie dramati~ni metamorfozi
vo istoriskata konstitucija na ovoj identitet.

Najnovata istorija na ju`noslovenskite narodi
proizvede dve golemi etni~ki rekonstitucii.
Prvata proizleze od voveduvaweto na moderniot
politi~ki identitet, identitetot na rabotni~kata
klasa. I pokraj nasilnoto potisnuvawe na religioz-
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The introduction of modern, or relatively modern, politi-
cal life in socialist Yugoslavia, accompanied by the estab-
lishment of a public domain from which religion was ex-
cluded, led to a certain retreat of the ethnic. However,
this retreat seems to us now somewhat ambiguous after
the post-communist raising/birth of ethnic consciousness.
There is no doubt that confessional identity � the form of
collective identity that had dominated for so long � did
retreat when faced with the onslaught of aggressive secu-
larization. Between these two events, however, marking
the beginning and the end of the previous regime, there
was no ethnic vacuum. On the contrary. If we now have
the impression that religious identity has absorbed eth-
nic identity, it was not previously so. It is in fact thanks to
those fluctuations of religion�the waxing and waning of
its role in shaping ethnic identity�that it became pos-
sible to observe dramatic metamorphosis in the histori-
cal constitution of that identity.

The recent history of the southern Slav peoples has pro-
duced two major ethnic reconstitutions. The first resulted
from the introduction of a modern political identity, the
identity of the working class. Despite the violent repres-
sion of religious identity, ethnic identity continued to play
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niot identitet, etni~kiot identitet prodol`i da
igra mnogu va`na uloga vo jugoslovenskoto op{testvo,
iako sekundarna vo odnos na politi~kiot identitet.
Etno-religiozniot identitet be{e preto~en vo etno-
politi~ki identitet. Blagodarenie na prvata
radikalna intervencija na edna moderna politi~ka
institucija vo poleto na tradicionalniot kolekti-
ven identitet, etni~kiot identitet be{e potisnat
represiran religiozen identitet; ili mo`ebi ovoj
vtoriot ednostavno se manifestira{e kako etni~ki
identitet. Ako insistirame na ovaa promena vo
kontekstot na specifi~nata jugoslovenska (poli-
ti~ka) modernizacija, mo`eme da zaklu~ime deka
etni~koto se javuva kako vidliva politi~ka forma
na konfesionalniot identitet (vo erata na dr`avno
nametnatata sekularizacija).

Interpretiran i institucionaliziran so moderni
politi~ki sredstva, etni~kiot ili etno-religioz-
niot identitet stana nacionalen identitet. Sepak,
Jugoslavija ostana multinacionalna dr`ava, {to
zna~i deka sekoj etno-religiozen identitet be{e
posebno �nacionaliziran�. Ovie identiteti bea
institucionalizirani zaedno, no kako eden od drug
odvoeni. Zatoa mo`e da se zaklu~i deka nivnata
supstanca bila naglaseno etni~ka, bidej}i ne
dozvoli sozdavawe na eden zaedni~ki nacionalen
identitet, jugoslovenski identitet, i pokraj site
mo}ni sredstva za socijalizacija i sozdavawe na
javno mislewe so koi raspolaga{e ovoj politi~ki
proekt. Ako ovoj proekt be{e militanten obid za
sozdavawe na eden zaedni~ki identitet (so drugi
zborovi, klasna svest na proletarijatot), negova cel
ne be{e da gi zameni ili da gi otstrani etni~kite
identiteti, tuku povtorno da gi spoi.

Etni~koto od samiot po~etok be{e vklopeno vo
osnovata na noviot politi~ki poredok. Tokmu

a major role in Yugoslav society (even if it was secondary
to political identity.). Ethno-religious identity was trans-
formed into ethno-political identity. As a result of the first
radical intervention of a modern political institution in
the domain of the traditional collective identity, ethnic
identity appeared relegated to the position of inhibited/
repressed religious identity; or perhaps the latter simply
manifested itself as the former. If one insists on this shift
in the context of the specific Yugoslav (political) modern-
ization, one may hold that the ethnic emerges as an ap-
parent political form of confessional identity (in the age
of state imposed secularization).

Interpreted and institutionalized by modern political
means, ethnic or ethno-religious identity became national
identity. Yugoslavia remained multinational, however,
which is to say that each ethno-religious identity became
separately �nationalized�. These identities were institu-
tionalized all together, but as distinct from one another.
It can be deduced from this that their substance was
strongly ethnic, since it did not permit the creation of a
common national identity, a Yugoslav identity, despite all
the powerful tools of socialization and shaping public
opinion that were available to the political project. If this
project was a militant attempt to create a common iden-
tity (i.e. a class-consciousness of the proletariat), it was
not its aim to replace or remove ethnic identities but to
bind them together again.

From the very beginning the ethnic was embedded in the
foundations of the new political order. It was ethnic plu-
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etni~kiot pluralizam go nalo`i federativnoto
ureduvawe na jugoslovenskata socijalisti~ka dr`ava.
Unijata na republikite poprvo ja odrazuva{e
realnosta na asociranite etni~ki zaednici �
vsu{nost, nivnata odbranbena alijansa - otkolku
onaa na eden narod predvoden od proletarijatot. Od
druga strana, tokmu ova naglasuvawe na politi~koto
edinstvo be{e faktorot koj go potkopuva{e estab-
li{mentot i razvojot na avtenti~nite federalni
odnosi.1

Etni~koto, prepoznatlivo po otsustvoto na religija,
komponenta {to su{tinski go odreduva{e vo javnata
politi~ka sfera, dobi smisla na kulturna realnost,
ili podobro, na kulturno nasledstvo. Vo odredena
smisla mo`e da se re~e i deka etni~koto be{e
konstituirano kako etni~ko duri so povlekuvaweto
na religijata od javnata sfera. Blagodarenie na
radikalnata intervencija na politi~koto vo
sferata na socijalnoto, etni~koto stana vidlivo
kako kultura, a ne kako religija, iako ovaa kultura
pretstavuva{e odvaj ne{to pove}e od religiska
kultura. Vo kontekst na politi~kata, socijalnata i
ekonomskata modernizacija koja se sproveduva{e niz
dvete jugoslovenski dr`avi, etni~kiot identitet,
sfaten kako fenomen na modernata svest, se pojavuva
vo vremeto koga po~nuva povlekuvaweto na religijata
od javnata sfera.

Tokmu ovaa vrska so etni~koto, vo negovoto polno
simboli~ko izobilstvo i prodol`uvawe, e ona
koe{to otkriva deka politikata � ili komunis-
ti~kata ideologija i nejzinite politi~ki institu-
cii � go zazela mestoto na religijata. Se ~ini kako
religijata da bila prisilena vo eden moment vo
istorijata na regionot da se povle~e i gri`ata za
etni~koto da &  ja predade na politikata (koja potoa
go transformira od negovata tradicionalna, predmo-

ralism that imposed a federal solution on the Yugoslav
socialist state. The union of republics reflected the reality
of associated ethnic communities � in fact their defen-
sive alliance - rather than that of a single people led by
the proletariat. On the other hand, it is this underlying
political unity that has undermined the establishment and
development of genuine federal relationships.1

The ethnic, marked by an absence of religion (component
that had essentially determined it) in the public political
domain, acquired the sense of a cultural reality, or rather,
of a cultural heritage. In a sense one might say that the
ethnic was constituted qua ethnic only with the retreat of
religion from the public domain. Thanks to the radical
intervention of the political in the domain of the social,
the ethnic came to manifest itself as culture, not as reli-
gion, despite the fact that this culture was scarcely more
than a religious culture. In the context of political, social
and economic modernization carried out through the two
Yugoslav states, ethnic identity, conceived as a phenom-
enon of modern consciousness, appears at the time when
religion begins to withdraw from the public sphere.

It is this adhesion to the ethnic, in its full symbolic rich-
ness and extension, that reveals that politics - i.e. the com-
munist ideology and its political institutions - have taken
the place of religion. It is as though at one point in his-
tory religion had been compelled to cede concern for the
ethnic to politics (which transformed it from its tradi-
tional, pre-modern form into a modern, national form).
Though politics became more important than religion, this
did not mean that the ethnic lost its significance. On the
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derna forma vo modernata nacionalna forma). Iako
politikata stana pova`na od religijata, ova ne zna~i
deka i etni~koto go zagubi svoeto zna~ewe. Naprotiv,
etni~koto be{e dovolno va`no, duri i pova`no od
koja bilo politika ili religija, pa zatoa mo`e da se
pretpostavi deka prezemaj}i go mestoto na religi-
jata, politikata isto taka morala da ja prezeme i
nejzinata uloga: da stane politi~ka ili sekularna
religija. Samo toga{ etni~koto mo`e{e da bide
celosno za~uvano vo svojata navodno nasledena
forma. Etni~koto ovde se javuva vo edna sosema nova
forma: toa pretstavuva ime za mesto ili za ramka vo
koja politikata i religijata me|usebno se povrzuvaat.

Posle komunisti~kata revolucija i invazijata na
politi~koto vo socijalnata realnost, etni~koto
prodol`i da go odr`uva svoeto politi~ko vlijanie.
Vsu{nost, pome|u politi~koto i etni~koto po~na da
raboti logikata na dopolnuvawe2. Revolucijata
nesomneno be{e nastan koj go ozna~i po~etokot na
politi~kata moderna3.  Raspadot na �prvata Jugosla-
vija� rezultira{e so eden nov i u{te posilen bran
na politizacija, koj vetuva{e kone~na moderniza-
cija na op{testvoto. Kako i da e, revolucijata
nema{e, taka da se izrazime, svoe slu~uvawe, svoj
nastan, za{to slu~uvaweto/nastanot na revolucijata
vo isto vreme be{e i nastan na etni~ko oslobodu-
vawe4 . Antifa{isti~kiot otpor, kako i vo drugite
zemji vo Isto~na Evropa, be{e interpretiran kako
socijalisti~ka revolucija, najmnogu poradi elemen-
tite na gra|anska vojna koi silno ja obele`aa Vtorata
svetska vojna.

Vra}aweto na etno-politikata vo forma na etnonaci-
onalizam po pa|aweto na komunizmot, uka`uva na toa
kolku e krevok materijalot od koj{to e izgradena
modernata nacija: gra|anstvoto. Tokmu gra|anskiot
ili republikanskiot koncept na nacija e ona {to n$

contrary, the ethnic was sufficiently important, indeed
more so than either politics or religion, therefore it may
be assumed that in taking the place of religion, politics
also had to take on its role: to become a political or secu-
lar religion. Only then could the ethnic be faithfully pre-
served in its allegedly inherited form. The ethnic emerges
here in an entirely modern form: it is a name for the place
or framework within which politics and religion relates
to each other.

After the communist revolution and the incursion of the
political into the social reality, the ethnic continued to
maintain its political impact. In fact, between the politi-
cal and the ethnic a logic of supplement2 began to work.
The revolution was undoubtedly an event marking the
onset of political modernity3 . Following the collapse of
the �First Yugoslavia,� a new, more powerful wave of
politicization ensued, promising a final modernization of
the society. However, the revolution did not have, as it
were, its own event, for the event of the revolution was at
the same time an event of ethnic liberation.4  As elsewhere
in Eastern Europe the anti-fascist resistance was inter-
preted as a socialist revolution, mostly due to elements of
civil war that have strongly marked the Second World
War.

The return of ethnopolitics in the form of ethnona-
tionalism that has taken place after the fall of commu-
nism indicates how fragile has remained the building block
of modern nation: citizenship. It is the civic or republican
conception of nation that authorizes one to speak about
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ovlastuva da zboruvame za �slabostite na ~isto
nacionalnata tradicija na porane{na Jugoslavija�5 .
Nema somne` deka caruvaweto na �opfatnata doktri-
na� na komunizmot ne be{e mnogu plodno pole za
voveduvawe na politi~kata kultura, koja e obe-
le`je na sovremenata demokratska era6 . Postoe~kite
zaednici nosat prete{ko ideolo{ko breme i  pre-
mnogu se zaglaveni vo nivnite etni~ki tradicii, za
da mo`at da funkcioniraat vo soglasnost so barawa-
ta na modernite politi~ki institucii: kako zaedni-
ci na slobodni i ednakvi gra|ani.7

Etni~koto vo tolkava mera ja nadopolnuva{e jugoslo-
venskata politika {to ovaa so pravo bi mo`ela da
bide odredena kako etnopolitika. Etni~koto treba
da figurira vo najsodr`ajnite definicii na
Titovata politika kako nejzin najesencijalen del;
kako nejzin heterogen element, koj jugoslovenskata
politika nikoga{ ne uspea su{tinski da go inkorpo-
rira vo svojata sfera na dejstvuvawe. Etni~koto
nikoga{ ne be{e �nacionalizirano�.

Ova nepoliti~ko dopolnuvawe na politikata sozdade
etnopoliti~ko dvojstvo vo celata istoriska i
op{testvena realnost. Postoeja dva glavni istoriski
subjekta, edniot ~isto politi~ki�rabotni~kata
klasa ili narodot, predvoden od komunisti~kata
partija vo imeto na ovaa klasa i jugoslovenskite
etnosi vo nivnoto bratsko edinstvo, sobrani okolu
politi~kiot proekt za da sozdadat eden nadetni~ki
korpus. Postoeja dva diskurzivni univerzuma:
univerzumot na politi~kata ideologija i univerzu-
mot na tradicionalnata naracija na prikazni za
vojnata, za herojskite i drugite golemi potfati.
Ima{e dva mita za postanokot: eden moderen,
politi~ki, mitot za revolucijata, i drug tradicio-
nalen, epski, imeno, mitot za borbata na potisnatite
protiv nivnite potisnuva~i. Prviot be{e mitot za

�the weakness of the strictly national tradition of the
former Yugoslavia�.5  There is no doubt that the reign of
the �comprehensive doctrine� of communism was not a
very fertile ground for the introduction of the political
culture characteristic of the contemporary democratic
age.6  The existing communities bear too heavy ideologi-
cal burdens and are too much anchored in their ethnic
traditions to be able too function according to demands
of modern political institutions: as communities of free
and equal citizens.7

The ethnic has supplemented Yugoslav politics to such a
degree that there is every reason to define already this
politics as ethnopolitics. The ethnic should figure in the
most succinct definitions of Tito�s politics: as an element
heterogeneous to it. Yugoslav politics never succeeded in
genuinely incorporating it within its own domain. The
ethnic was never �nationalized.�

This non-political supplement to politics generated an
ethnopolitical duality of the entire historical and social
reality. There were two principal subjects of history, one
purely political�the working class or the people led by
the Communist Party in the name of that class�and the
Yugoslav ethnos in its fraternal unity, gathered around
the political project to constitute a supra-ethnic corpus.
There were two discursive universes: the universe of po-
litical ideology and the universe of the traditional narra-
tion of tales of war, acts of heroism and great deeds. There
were two myths of origin: one modern and political, the
myth of revolution; the other traditional and epic, the
myth of the struggle of the oppressed against their op-
pressors. The first was a myth of the founding event that
marked the start of history proper; the second was a myth
of the final event with which the history of the struggle
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vtemeluva~kiot nastan preku koj istorijata vo
vistinskata smisla zapo~na, a vtoriot be{e mitot
za posledniot nastan so koj zavr{uva istorijata na
borbata za etni~ko osloboduvawe. Nakuso, vo igra bea
dve istoriski vremiwa (ili poto~no, edno istorisko
i edno ne-istorisko ili cikli~no vreme)8; isto taka,
dva glavni kolektivni subjekta, dva izvora na
legitimacija za op{testvenata i politi~kata akcija.
So eden zbor, ima{e dva op{testveni, politi~ki,
istoriski, semioti~ki, itn. univerzuma; ili po-
dobro, postoe{e eden udvoen univerzum.9

Nekoj mo`e da bide pottiknat vo ova da prepoznae
strategija za odlo`uvawe na odma|osuvaweto na
svetot,10  karakteristi~na za kolonijalnite i post-
kolonijalnite op{testva vo koi naiduvame na  uporen
i re{itelen otpor na drevniot svet pred naletot na
modernizacijata. 11  Voveduvaweto moderna politi~ka
institucija, nasilno i revolucionerno, ne mo`e{e
da pomine bez golemi potresi koi ostavaat dlaboki
luzni vo tradicionalnata kultura i vo �organskoto�
op{testveno telo, nasledeno od pred-modernata era.
Etni~koto go ozna~uva ovoj heterogen element � ovaa
pred-moderna instanca vo moderen kontekst � od koj
ne mo`e{e da se otka`e lokalnata politika pri
nejzinoto inauguralno konstituirawe. Od edna
strana, taa ima{e potreba od etni~koto za da ja
zajakne svojata konstitucija, od druga strana, za da
gi ubla`i nejzinite efekti. Etni~koto be{e zakana-
ta koja toa ja nose{e za nasledenoto op{testveno telo
i za negovata pred-politi~ka tradicija.

�Op{testvenoto vlijanie na modernata� ispadna deka
e naj{tetno, zatoa {to etni~koto be{e najmo}niot
otpor kon �istoriskite transformacii na sebnos-
ta�.12 Vo srcevinata na sekoe sprotistavuvawe na
modernata be{e kolektivnata, komunitarijanis-
ti~ka sebnost, koja nastojuva{e da ja spre~i moderna-

for ethnic liberation ended. In short, there were two his-
torical times in play (or rather, one historical and one non-
historical or cyclical time),8  two principal collective sub-
jects, two sources of legitimation for social and political
action. In the final analysis, there were two social, politi-
cal, historical, and semiotic universes; or rather, one
doubled universe.9

One may be prompted to recognize in this a strategy for
deferring the disenchantment of the world,10  typical of
colonial and post-colonial societies in which one encoun-
ters the resolute resistance of the ancient world to mod-
ernization.11  The forcible and revolutionary introduction
of the modern political institution could not take place
without major upheavals leaving deep scars on traditional
culture and the �organic� social body inherited from the
pre-modern era. The ethnic here designates the hetero-
geneous element � this instance of the pre-modern in a
modern context � that local politics was unable to do with-
out in its inaugural constitution. It needed the ethnic on
the one hand to reinforce its constitution; on the other to
mitigate its impact. The ethnic was what brought to light
the weakness or fragility of the political, as well as the
threat it posed to the inherited social body and its pre-
political tradition.

The �social impact on modernity� turned out to be the
most baneful, since the ethnic was the most powerful re-
sistance to the �historical transformations of the Self�.12

At the heart of every opposition to modernity was the col-
lective, communitarian Self, which aspired to prevent
modernity from going beyond the limits of an outward,
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ta da ne gi nadmine granicite na nadvore{nosta, vo
su{tina ekonomska i institucionalna moderniza-
cija. Za `al, bez visoko nivo na individualizacija,
gra|anskoto � preduslov za konstituirawe na eden
moderen politi~ki re`im � ne mo`e{e da ja zdogleda
svetlinata na denot.13

Taka se slu~i, za smetka na gra|anskoto, etni~koto da
stane naglaseno vo politi~kite institucii, namesto
da se povle~e od politi~kata sfera.

Imaj}i gi predvid otpornosta i izdr`livosta na
etni~koto, kako i brojot na etnicitetite priznati
za glavni subjekti na politi~kiot ̀ ivot, bi mo`elo
da se ka`e deka nasproti politi~kiot centralizam
i ideolo{kiot monizam � vo Titova Jugoslavija se-
pak postoe{e pluralizam. Me|utoa, ovoj vo su{tina
etni~ki pluralizam be{e sepak i politi~ki. Tokmu
ovaa etni~ka fiziognomija na politi~koto mo`e da
go objasni faktot deka jugoslovenskoto op{testvo ne
be{e multietni~ko vo vistinskata smisla na zbo-
rot.14

Slo`enata koegzistencija na jugoslovenskite etni-
citeti sekako bara{e mo}en politi~ki proekt. No,
se poka`a deka ovoj proekt ja crpe{e svojata sila, ili
barem svojata dopolnitelna sila, od po~vata vo koja
etnicitetot be{e dlaboko vkorenet. Za da se izleze
nekako na kraj so etni~kiot pluralizam, postavena e
slednata politi~ka cel: da se sozdade {to e mo`no
pocvrsto multietni~ko ili interetni~ko edinstvo.
Takvoto pribli`uvawe na etnicitetite, ostvareno
vo formata na bratstvoto, mo`e{e da rodi nov
etnicitet. Ako ovie vrski stanea navistina bratski,
pove}e ne }e mo`e{e da se pravi razlika me|u
interetni~kite i intraetni~kite odnosi. Multiet-
ni~kata unija samata }e stane{e eden etnos, makro-
etnos.

essentially economic and institutional modernization.
However, without an advanced level of individualization,
civism � that prerequisite for the constitution of a mod-
ern political regime � could not see the light of day.13

Thus it was that, in default of civism, the ethnic became
entrenched in the political institutions instead of with-
drawing from the political domain.

Given the resistance and tenacity of the ethnic, and the
number of ethnicities acknowledged as leading subjects
of political life, it could be said that � notwithstanding
political centralism and ideological monism � there was
pluralism in Tito�s Yugoslavia. This essentially ethnic plu-
ralism was none the less political, for all that. It is this
very ethnic physiognomy of the political that can explain
the fact that Yugoslav society was not multiethnic in the
true sense of the word.14

The complex co-existence of the Yugoslav ethnicities cer-
tainly called for a powerful political project. As it turned
out, though, the project garnered its strength, or at least
its supplementary strength, from the soil in which
ethnicity had its roots. To stave off ethnic pluralism as
best it might, the political goal that was set was to forge
the strongest possible multiethnic or interethnic unity.
This kind of rapprochement of ethnicities, which took the
shape of fraternity, could have given rise to a new
ethnicity. If the relationship had become genuinely fra-
ternal, it would no longer have been possible to differen-
tiate between interethnic and intraethnic relations. The
multiethnic union would of itself have become a single
ethnos, a macroethnicity.



16

Na etni~kiot pluralizam mo`e{e da mu parira samo
etni~kiot monizam, koj be{e osiguran preku poli-
ti~kiot proekt. Najcvrsta forma na etni~ko povrzu-
vawe e bratstvoto, pri {to etni~kata unija se
manifestira kako re-konstituiran etnos (kogo
nesre}nite istoriski okolnosti odamna go rascepile
i go usitnile). Federacijata na socijalisti~ki
republiki be{e politi~ka ramka ili dr`avno-
institucionalen kalap vo koj raspar~enite etni~ki
tela treba{e povtorno da srasnat vo `iva celina, vo
etnopoliti~ki korpus sostaven od site rasfrlani
delovi. Komunisti~kata ideologija vo svoeto vetuva-
we za slobodna asocijacija i humanisti~ka socijali-
zacija ponudi telos za site tekovni etnoarheologii:
prika`uvaj}i se sebesi kako eden vid ortopedska
etni~ka korporalnost.

Oficijalnata ideologija, koja strada{e od nedosta-
tok na rabotni~ka klasa i industrisko op{testvo, ja
lansira{e spasonosnata etni~ka formula. Pro~ue-
niot slogan na Tito, �bratstvo i edinstvo�, ne be{e
samo edna od najupotrebuvanite politi~ki frazi,
tuku be{e i lozinka za etnopoliti~kite osnovi na
komunisti~kiot re`im: za etni~koto dopolnuvawe
koe{to ja potpira{e politi~kata realnost.

Odamna zagubenoto praetni~ko zaedni{tvo (koe le`i
vo osnovata na konceptot za ilirskoto bratstvo),
mo`e{e povtorno da se vrati � i pokraj dlabokite
kulturni razliki � samo so pomo{ na odredena
politi~ka konstrukcija. Pred s$ zatoa {to istanca-
ta na politi~koto ovozmo`uva{e obra}awe kon
site etniciteti od mesto {to ne mu pripa|a na nieden
istoriski nasleden etnikum � i koe na nieden ne mu
e tu|o. Tokmu od toa mesto nekoj mo`e da re~e �na{ite
narodi (etniciteti)�, obra}aj}i im se na glavnite
akteri na op{testvenata realnost na jugoslovenskata
dr`ava. Toj nekoj e pred s$ politi~ar, zatoa {to

The only way ethnic pluralism could be warded off was
by the ethnic monism secured by the political project.
There is no more powerful alliance between ethnicities
than fraternity, in which ethnic union manifests itself as
a reconstituted ethnos (which adverse historical circum-
stances had long since fractured and atomized). The fed-
eration of socialist republics was the political framework
or state and institutional mould within which the dismem-
bered ethnic body was to reamalgamate into a living or-
ganism, into an ethnopolitical corpus of all the once dis-
located bodies. In its promise of freedom of association
and humanist socialization, communist ideology offered
a telos for every current ethnoarchaeology, presenting it-
self as a kind of orthopedic ethnic corporeality.

The official ideology, which suffered from the lack of a
working class and industrial society, launched the salvific
ethnic formula. Tito�s famous slogan, �brotherhood and
unity�, was not just one of the most over-worked of po-
litical phrases; it was also the password for the ethnopo-
litical basis of the communist regime: for the ethnic
supplement that lay at the foundations of the political re-
ality.

The long-lost proto-ethnic unity (which lies at the basis
of the concept of Illyrian brotherhood), could have been
restored � despite all the profound cultural differences �
only by a certain political construct, above all because the
instance of the political made it possible for every ethnos
to be addressed from a place that neither belonged to nor
was foreign to any of the historically inherited ethnicities.
It was from that place that someone could say �our peoples
(ethnicities)�, addressing the principal actors of the so-
cial reality of the Yugoslav state. And that someone would
be a politician, primarily, because ethnic reappropriation
takes place within a political discourse with a single ad-
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etni~koto  prisvojuvawe se slu~uva vo ramkite na
politi~kiot diskurs ~ij adresat e eden i edinstven:
narodot. Slu{aj}i gi javnite govori na
politi~arite, nikoga{ so sigurnost ne mo`e{e da
se znae komu tie vsu{nost mu se obra}aat: na
(politi~kiot) narod ili na etnicitetite, zatoa {to
za dvete ne{ta se koriste{e istiot zbor narod.
Semanti~kata razlika pome|u demos i ethnos e
sugerirana samo preku upotrebata na mno`ina ili
ednina: na{iot narod, ili na{ite narodi. �Na{iot
narod� sekoga{ implicira{e �na{ite narodi�, a
�na{ite narodi� bea sekoga{ �na{iot (obedinet i
bratski) narod�.15

Ova razmenuvawe na dvete formuli neprekinato i
spontano  pridonesuva{e za diskurzivnoto proizvod-
stvo na edine~en subjekt koj poteknuva od mno{tvo
subjekti, i obratno. Na ovoj na~in politikata se
etnicizira{e, a etni~kiot identitet se politizi-
ra{e. Blagodarenie na postojanoto intervenirawe na
politikata, etni~kiot pluralizam be{e reduciran,
no ovaa politi~ka redukcija ostana su{tinski
politi~ka, za{to taa pretstavuva{e i redukcija na
ju`noslovenskiot praetnos. Formulata koja{to ja
koriste{e gramati~kata ednina �na{iot narod� i
koja {to be{e upotrebuvana kako ednostavna zamena,
supstitut za mno`inata  �na{ite narodi�, ja sozdava-
{e iluzijata, blagodarenie na ovaa igra na postojani
permutacii, deka op{testveno-istoriskata konsti-
tucija na ju`noslovenskiot etnos e ve}e zavr{ena.
Praetni~kata redukcija mo`e{e da bide vklu~ena vo
apstraktnata politi~ka redukcija, zatoa {to pra-
etni~kata sodr`ina, t.e. zaedni~koto etni~ko
nasledstvo, be{e mnogu skudno. No, ova nasledstvo
be{e dovolno da ja transformira politi~kata
instanca vo etni~ka instanca i da ja odr`i politi-
kata vo ramkite na etnopolitikata, onevozmo`uvaj}i

dressee: the people. Listening to the public speeches of
politicians, no one could ever be quite sure whom they
were really addressing: the (political) people or the
ethnicities, given that the same word, narod, was often
used. The semantic drift between demos and ethnos was
suggested only by the use of the singular or the plural:
our people, or our peoples. �Our people� always implied
�our peoples�, and �our peoples� were always �our (united
and fraternal) people�.15

This interchangeability of the two formulae constantly and
spontaneously contributed to the discursive product of a
single subject derived from many, and vice versa. And thus
politics was ethnicized, and ethnic identity politicized. As
a result of the constant intervention of politics, ethnic plu-
ralism dwindled, but this political reduction remained
essentially political, because it was also a reduction to the
Southern Slav proto-ethnos. The singular formula, �our
people�, used merely as a substitute for the plural �our
peoples�, created the illusion, thanks to this play of in-
cessant permutations, that the socio-historical constitu-
tion of the Southern Slav ethnos was already complete.
The proto-ethnic reduction could have been incorporated
into an abstract political reduction, because the proto-eth-
nic component, that is the shared ethnic heritage, was
very thin. It was, however, sufficient to transform the po-
litical instance into an ethnic instance and maintain poli-
tics within the constraints of ethnopolitics, so preventing
the creation of its life-giving element, civism.
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go na toj na~in sozdavaweto na nejziniot ̀ ivotvoren
element: gra|anstvoto.

Reintegracijata na etnicitetite ja pretpostavuva
neizbri{livata distanca na politi~koto nasprema
etni~koto - kako {to mo`e ubavo da se vidi od
etiketiraweto na kolektivniot subjekt vo ednina i
vo mno`ina so prisvojnata zamenka: na{, na{i.
Mestoto na reaproprijacijata e izmesteno vo odnos
na zna~eweto koe �nie� go ima za sekoj poseben etnos,
i toa e vsu{nost okupirano od politi~kata avangarda
(edinstvenata op{testvena sila koja e vo sostojba
navistina i su{tinski da se distancira od etni~-
koto). Ako frazata �nie rabotnicite� slu`i da gi
pokrie i da gi obedini prodol`etocite na sekoe
etni~ko nie, sepak, fragilnosta na ova avangardno
�nie� be{e opredelena od negoviot etni~ki izbor, koj
po definicija ne bi trebalo da go ima: �nie rabotni-
cite� referencijalno koincidira{e so �nie Ju`ni-
te Sloveni�. Distancata {to be{e sozdadena pome|u
politi~koto �nie� i kolektivnite etni~ki subjekti
ostana vre`ana vo sferata na etni~koto, bidej}i ne
uspea da ja nadmine razlikata pome|u etni~kiot rod
i etni~ki vidovi. Ottamu se nametnuva zaklu~okot
deka politi~kata konstitucija na modernata real-
nost, pred s$, na subjektot na taa realnost, evoluira{e
na poapstraktnoto nivo na etni~ka konstitucija.

Na toj na~in etni~koto be{e politizirano odnatre.
[to i da be{e predmetot na nejzinata aktivnost,
politikata vo sekoj moment ima{e etni~ki referen-
ci. Vsu{nost, etni~kite razliki bea nejziniot
osnoven motiv, taka {to, ako analizirame do kraj,
mo`eme da re~eme deka toa be{e politika na inter-
etni~ka koegzistencija, na produktivno namaluvawe
i smiruvawe na tie razliki. Taa politika ja ovozmo-
`i ovaa koegzistencija, koegzistencija koj{to be{e
etni~ka, a ne politi~ka vo vistinskata smisla na

The reintegration of ethnicities requires an indelible dis-
tance on the part of political towards the ethnic � as is
plain to see from the labeling of the singular/plural col-
lective subject with the possessive pronoun: our. The lo-
cus of the reappropriation is excentric in relation to the
�we� of each individual ethnos, and is in fact occupied by
the political avant-garde (the only social force capable of
genuinely distancing itself from the ethnic). Its �we the
workers� is meant to cover the extension of each ethnic
we together. However, the fragility of this avant-garde
�we� was designated by its ethnic range, which by defini-
tion it should not have had: �we the workers� referentially
coincided with �we South Slavs�. The distance created
between the political �we� and the collective ethnic sub-
jects remained inscribed in the domain of the ethnic, since
it did not transcend the difference between ethnic genus
and ethnic species. The conclusion is then that the politi-
cal constitution of the modern reality, and above all of
the subject of that reality, evolved at the more abstract
level of ethnic constitution.

The ethnic was thus politicized from within. At all times,
and whatever the subject of its activity, politics had eth-
nic points of reference. In fact, its basic motif was ethnic
differences, so that in the final analysis it was a politics of
interethnic co-existence, of the productive diminution and
appeasement of those differences. It was politics that
made this co-existence possible � a co-existence that was
ethnic, not political in the true sense of the word. This
was why the shared ethnic identity evaporated with the
fall of communism. Southern Slav fraternity turned into
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zborot. Ova e pri~inata poradi koja spodeleniot
etni~ki identitet ispari so padot na komunizmot.
Ju`noslovenskoto bratstvo se pretvori vo odnos na
dale~ni rodnini ili duri i vo la`no, nametnato
rodninstvo.

Vra}aweto na etni~koto vo ramkite na noviot re`im
ne be{e samo prosto vra}awe na etni~koto vo
politi~kata sfera, zatoa {to toa nikoga{ i ne ja
napu{ti istata, i pokraj revolucionernoto voveduva-
we na politi~koto vo predmoderniot socijalen
kontekst.16 Vsu{nost, toa be{e vra}awe na �sub-
etni~koto�, koe duri i pod socijalizmot ostana
osnovna matrica na etni~koto, nasproti locira-
weto na politikata na povisoko etni~ko nivo. Krajot
na re`imot go najavi otkritieto deka site politi~ki
problemi bile vsu{nost etni~ki - {to e potpolno
sprotivno od uveruvaweto {to go donese komunisti~-
kiot prevrat: deka sekoe etni~ko pra{awe vsu{nost
e politi~ko.

Razgoruvaweto na me|uetni~kite konflikti be{e
pridru`eno so s$ posilno potresuvawe na re`imot
i so gubewe na privle~nata sila na negovata ideolo-
gija. Raste~kata nesposobnost da se smirat etni~kite
konflikti isto taka uka`uva{e na nedostatok od
zaedni~kiot etni~ki identitet. So ova dvojno
povlekuvawe izleze na videlina deka vo osnovata na
zaedni~kiot etni~ki identitet imalo odredena
politi~ka konstrukcija. Za celosniot raspad na
ovaa konstrukcija najmnogu pridonese soznanieto na
kolektivnata svest deka etni~kiot identitet e
navistina politi~ka konstrukcija, uviduvaweto deka
�etni~kata bliskost� na razli~nite entiteti sobrani
zaedno vo edna dr`ava be{e vsu{nost izmama.

Nasproti dene{noto pobesneto vra}awe na etni~ko-
to, nasproti neprikosnovenoto vladeewe na etnona-

distant kinship or even into a fraudulent, imposed kin-
ship.

The return of the ethnic under the new regime was not
merely the return of the ethnic to the political domain,
given that it had never abandoned it, despite the revolu-
tionary introduction of the political into the pre-modern
social context.16  It was in fact a return of the �subethnic�,
which even under socialism had remained the basic ma-
trix of the ethnic, despite politics� being relocated to a
higher ethnic level. The end of the regime was heralded
by the discovery that all its political problems were in fact
ethnic � which is wholly contrary to the conviction be-
stowed by communism, that every ethnic problem was in
fact a political problem.

An eruption of interethnic conflicts accompanied every
major convulsion of the regime and loss of the attractive
force of its ideology. The growing inability to pacify eth-
nic clashes by political means also pointed to a loss of the
common ethnic identity. This double retreat revealed that
there was a certain political construct underlying the
shared ethnic identity. The major contribution to the to-
tal collapse of this construct was the discovery of the col-
lective awareness that ethnic identity was indeed a politi-
cal construct, its realizing that the �ethnic proximity� of
the different entities gathered together in a single state
was in fact a fraud.

In the face of today�s virulent return of the ethnic, and of
the incontestable sovereignty of ethnonationalism, the
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cionalizmot, bi trebalo da se insistira na komple-
mentarnata teza koja, za razlika od prvata, ne e ni
malku popularna: deka vo osnovata na federalnata
politi~ka konstrukcija bil spodeleniot etni~ki
identitet. Vo tekot na komunisti~kiot period, ovoj
identitet ostana sekundaren. Sudej}i spored  negova-
ta pozicija (locus), ovoj identitet u{te dolgo trebalo
da ostane takov, za{to politi~kata cel mu be{e
koegzistencijata na etnicitetite da ja napravi
etni~ka, t.e. �nad-etni~ka�. Treba da se istakne deka
ona {to go obele`uva post-komunisti~kiot, navodno
avtenti~en etni~ki identitet e isto taka politi~ka
konstrukcija, sprotivna na etnonacionalizmot,
negoviot naturalizam i negovata tendencija da ja
eternalizira tradicionalnata kultura. Takvata
dekonstruktivisti~ka zada~a povlekuva insistirawe
vrz istori~nosta na etni~koto, vrz negovata op{te-
stveno-istoriska fabrikacija: postkomunisti~kiot
kolektiven identitet e navistina postkomunisti~-
ki.

Zna~i, politi~koto na prethodnata era bi trebalo
da se analizira po~nuvaj}i od etni~koto, a etni~koto
na male~kite nacii-dr`avi sozdadeni so raspadot
na Jugoslavija bi trebalo da se analizira po~nuvaj}i,
pred s$, od politi~koto. Vakviot pristap pretstavuva
presvrtuvawe na voobi~aeniot na~in na gledawe na
dvete eri, i mo`e da dobie kredibilitet samo so
demonstrirawe na reverzibilnosta na etni~koto i
politi~koto.

Da se postavi etni~koto pred politi~koto za da se
istakne nivnata komplementarnost i me|usebna
uslovenost, vo ovoj slu~aj zna~i da se predlo`i
geneolo{ki prikaz na jugoslovenskiot komunizam
po~nuvaj}i od pra{aweto: kako e mo`no edna odrede-
na politika da gi zadovoluvala potrebite za etni~ki
opstanok na nekolku etniciteti koi, poradi nivnata

emphasis should be on a complementary thesis which,
unlike the first, is by no means popular: the basis of the
federal political construct was a shared ethnic identity.
Throughout the communist period, this identity remained
secondary. To judge from its locus, it would have long
continued to remain so, since its political purpose was to
make the co-existence of ethnicities ethnic, or rather �su-
pra-ethnic�. In contrast to ethnonationalism, its natural-
ism and its tendency to eternalize traditional culture, it
should be pointed out that what underlies the post-com-
munist, ostensibly authentic ethnic identity is also a po-
litical construct. A deconstructive undertaking of this kind
entails insisting on the historicity of the ethnic, on its
socio-historic fabrication: the post-communist collective
identity truly is post-communist.

The politics of the past era should thus be analyzed, start-
ing with the ethnic, and the ethnically small nation-states
that emerged from the dissolution of Yugoslavia should
be analyzed starting with the political. This approach is
in effect a reversal of the customary view of both eras,
and can acquire credibility only with a demonstration of
the reversibility of the ethnic and the political.

To put the ethnic ahead of the political so as to highlight
their complementarity and interdependence means, in
this case, to propose a genealogical outline of Yugoslav
communism, starting from the question: how was it that
certain politics best satisfied the demands of ethnic sur-
vival for several ethnicities that, because of their small
demographic and territorial size and geopolitical expo-
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mala demografska i teritorijalna golemina, kako i
poradi nivnata geopoliti~ka izlo`enost, niz celata
svoja istorija i mnogubrojnite vojni bile postojano
zagrozeni od istrebuvawe, a vo krevkite periodi na
mir od asimilacija? Od druga strana, neizbe`noto
vleguvawe vo modernata era ja konfrontira sekoja
politi~ka opcija so kakva i da e aspiracija za
steknuvawe mo} preku edna druga grupa barawa: pred
sé, onie za industrijalizacija i za politi~ko
institucionalizirawe. Soo~eno so realniot voen
sojuz na etnicitetite, Titovoto dvi`ewe uspea da
dade ubedliv etni~ki odgovor na etni~kite barawa
(koi, site do edno, imaa post-kolonijalisti~ka
komponenta) i dovolno ubedliv politi~ki odgovor
na politi~kite barawa (koi dojdoa zaedno so predi-
zvikot na modernata). Dvete svetski vojni dovedoa do
sozdavawe na ovaa alijansa: tie nesomneno gi
odredija nasokite za ostvaruvawe na etni~kata
konstitucija koja treba{e da se slu~i vo modernata
era. Stanuva zbor za burnoto vreme na  krajot na
vladeeweto na golemite imperii na Balkanot, koga
glavnata referenca na etni~koto konstituirawe,
�zna~itelniot Drug�, vo sozdavaweto na kolektivnata
Sebnost be{e �totalen� stranec, smrten neprijatel.
(Za slovenskite narodi, Germanecot be{e sekoga{
tu|inec par excellence: nekoj koj ne znae nitu zbor od
�na{iot jazik�.17)

Te{ko bi bilo da se zamisli etni~koto zbli`uvawe
na Ju`nite Sloveni bez propasta na golemite im-
perii i bez svetskite vojni. Se ~ini deka bea
neophodni dve svetski vojni i ogromni stradawa za
ova me|usebno pribli`uvawe da ja dobie smislata na
konstituirawe na zaedni~kiot etni~ki identitet.
Isto taka, se ~ini deka be{e potreben i dolgiot pe-
riod na evropskata politika na detant, pa duri i
krajot na blokovskata podelba, za da stane vozmo`en
vtoriot prevrat vo etni~kata konstitucija18.

sure, had been constantly at risk of extermination in times
of war and of assimilation during the fragile intervals of
peace. The inexorable entry into the modern age con-
fronted every political option with any aspirations to gain-
ing power with another important set of demands: above
all, those of industrialization and political institutional-
ization. Faced with the reality of the wartime defensive
alliance of ethnicities, Tito�s movement managed to pro-
vide a persuasive ethnic response to ethnic demands (all
of which in turn had a post-colonial component) and a
sufficiently persuasive political response to political de-
mands (which came with the challenge of modernity). The
two world wars led to the creation of this alliance: there
can be no doubt that they determined the lines along
which the ethnic constitution would come about in the
modern age. This was a turbulent period, which saw the
end of great empire rule in the Balkans, when the princi-
pal point of reference of ethnic constitution, the �signifi-
cant Other� for the constitution of the collective Self, was
a �total� stranger, a deadly enemy. (For the Slav peoples,
the German was always the foreigner par excellence:
someone who spoke not a word of �our language�.17 )

It would be hard to imagine South Slav ethnic rapproche-
ment without the fall of the great empires and without
the world wars. It is as if the two world wars, and the mass
suffering they inflicted, were necessary for rapprochement
to take on the nature of the constitution of a common eth-
nic identity. It seemed, too, as though a long period of
European détente, and even the end of the division of the
world into two great blocs, was needed for the second
turning point in the ethnic constitution to take place. 18  It
was only when the threat from outside began to wane that
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Samo so slabeeweto na zakanata na nadvore{niot
neprijatel, vnatre{niot neprijatel mo`e{e da
prestane da bide neprijatel. Stesnuvaweto na obemot
na etni~kiot identitet be{e pridru`eno so precenu-
vawe na imperijaloto kulturno nasledstvo: tamu kade
{to glavno ima{e neprijateli, se pojavija prijateli,
a avtenti~noto kulturno bogatstvo se pojavi na
mestoto na koe{to se gledaa samo produktite na
prisilnata akulturacija. Me|utoa, edinstveno
vojnata, izrazito lokalnata i interetni~ka vojna,
mo`e{e da ja konstruira konstitutivnata etni~-
ka razlika, koja se poka`a sposobna da ja izbri{e
sekoja interetni~ka bliskost �ili, barem, sekoja
traga na politi~ki produktivna etni~ka bliskost.

Razlikata pome|u dvata tipa na etni~ka konstitucija
koincidira so razlikata pome|u dvata vida vojni:
svetskata vojna i lokalnata vojna. I ednata i drugata
etni~ka konstitucija se baziraat na narativnata
obrabotka na voenoto iskustvo, na beskrajniot korpus
prikazni za vojnata. Interpretacijata na sopstveno-
to kolektivno iskustvo na etnicitetite i vo dvata
slu~aja e interpretacija na realnosta na posledna-
ta vojna i na kolektivniot identitet na neprija-
telot. Etni~koto nadopolnuvawe na politikata i
pred etnonacionalizmot be{e tolku va`no {to mo`e
da se ka`e deka jugoslovenskata politika opstana
tolku dolgo kolku {to  voenite prikazni za �narodno-
osloboditelnata borba� uspevaa da gi ma|epsuvaat
masite i s$ dodeka epot za sudirot so stranskiot
okupator mo`e{e da & pru`i legitimitet na taa
politika. Komplementarnata teza, koja go istaknuva
politi~koto nadopolnuvawe na etni~koto, e isto taka
va`e~ka: neuspehot na politikata na rabotni~kata
klasa se poka`a i kako neuspeh na odredena etni~ka
koncepcija za sozdavawe na nov kolektiven iden-
titet. Kolapsot na federalnata politi~ka konstruk-
cija go iznese na videlina i smrtnoto neprijatelstvo

the enemy within could become the enemy without. The
narrowing of ethnic identity was accompanied by an over-
valuation of the imperial cultural heritage: where there
had been largely enemies, friends emerged, whereas the
authentic cultural wealth manifested itself in the place
where all that had been seen were the products of coer-
cive acculturation. It was only war, however, a markedly
local and interethnic war, that could construct constitu-
tive ethnic difference able to wipe out all interethnic prox-
imity � or at least, all trace of politically productive eth-
nic proximity.

The difference between the two types of ethnic constitu-
tion coincides with the difference between two kinds of
war: world war, and local war. Both ethnic constitutions
are founded on a narrative elaboration of the experience
of war, on the endless stock of war stories. The interpre-
tation of the collective experience proper to each ethnos
is in each case the interpretation of the reality of the last
war and of the collective identity of the enemy. The eth-
nic supplement to politics was so important, even before
ethnonationalism, that it could be said that Yugoslav poli-
tics survived for just so long as the accounts of the �war of
national liberation� retained their mass appeal and the
epic of the confrontation with the foreign occupying forces
was able to endow politics with legitimacy. The comple-
mentary thesis, which underlines the political supplement
of the ethnic, also holds good: the failure of the political
working class appeared to be the failure of a certain eth-
nic conception, of the creation of a new collective iden-
tity. The collapse of the federal political construct brought
to light deadly enmities, or infinite, irreconcilable ethnic
differences. To make them last, of course, one needs po-
litical fabrications.
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ili beskrajnite i nepomirlivi etni~ki razliki. Za
da se napravat trajni, se razbira, potrebni se
politi~ki fabrikuvawa.

Prevod od angliski jazik: Tamara Bu{trevska

Bele{ki

1 Spored Kimlika, komunisti~kite zemji, iako nekoi od
niv bea federacii, vo princip bea nesposobni da
kultiviraat federalni odnosi i vrski. Vidi Will Kymlicka
and Magda Opalski, Can Liberal Pluralism be Exported. West-
ern Political Theory and Ethnic Relations in Eastern Europe,
Oxford University Press, 2001, p. 365 ff.

2 Za logikata na dopolnuvawe, vidi Jacques Derrida, De la
grammatologie, Les éditions de Minuit, Paris, 1967, p. 17
passim, esp. Ch. 2.

3 Politi~kata moderna, kako i erata na evolucijata, e
obele`ana od nastani. Cf. Anne Amiel, Hannah Arendt �
Politique et événement, PUF, Paris, 1996, p. 42 passim. Kako
{to zabele`uva Klod Lefor, modernite vremiwa za Hana
Arent se vremiwa po~nuvawa i zapo~nuvawa za da se istrae
nasproti nastanite. Cf. Claude Lefort, Essais sur le politique
XIXe-XXe siècles, Les éditions de Seuil, Paris, 1986, pp. 59-61.

4 Bidej}i teritorijalnoto osloboduvawe gi ima{e site
elementi na etnicizam, pred sé na etni~ki procut. Za
zna~eweto na ovoj termin vidi Anthony D. Smith, The Eth-
nic Origins of Nations, Blackwell Publishers, Oxford, 1986, pp.
50 � 68.

5 Dominique Schnapper, Community of Citizens. On the Mod-
ern Idea of Nationality, Transaction Publishers, New
Brunswick (U.S.A) and London (U.K.), 1997, p. 23.

6  John Rawls, Political Liberalism, Columbia University Press,
New York, 1993.

Notes

1 According to Kymlicka, communist countries, although some
of them were federations, were in principle not able to culti-
vate federal relationships. See Will Kymlicka and Magda
Opalski, Can Liberal Pluralism be Exported. Western Politi-
cal Theory and Ethnic Relations in Eastern Europe, Oxford
University Press, 2001, p. 365 ff.

2 For the logic of supplement, see Jacques Derrida, De la
grammatologie, Les éditions de Minuit, Paris, 1967, p. 17
passim, esp. Ch. 2.

3 Political modernity, like the age of revolution, is marked by
events. Cf. Anne Amiel, Hannah Arendt � Politique et
événement, PUF, Paris, 1996, p. 42 passim. As Claude Lefort
observes, for Hannah Arendt, modern times are times of com-
mencement and recommencement holding out against events.
Cf. Claude Lefort, Essais sur le politique XIXe-XXe siècles, Les
éditions de Seuil, Paris, 1986, pp. 59-61.

4 Because territorial liberation had all the elements of ethnicism,
above all of ethnic revival. For the meaning of this term, see
Anthony D. Smith, The Ethnic Origins of Nations, Blackwell
Publishers, Oxford, 1986, pp. 50 � 68.

5 Dominique Schnapper, Community of Citizens. On the Mod-
ern Idea of Nationality, Transaction Publishers, New
Brunswick (U.S.A) and London (U.K.), 1997, p. 23.

6 John Rawls, Political Liberalism, Columbia University Press,
New York, 1993.



24

7 Za zaednicata na gra|ani kako neophoden uslov za
sozdavawe na moderna nacija, vidi Dominique Schnapper,
op. cit.

 8 Kako {to zabele`uva K. Lefor, demokratskata revolucija
proizvede vo kolektivnoto se}avawe �le sentiment d�une
rupture qui n�est pas dans le temps� no  �qui met en rapport
avec le temps comme tel.� Op. cit., p. 251.

 9 Tokmu na ovoj na~in @an-Fransoa Liotar, pravej}i
sli~no razgrani~uvawe, }e gi sprotistavi republikaniz-
mot i totalitarizmot kako dve glavni tendencii na
na{eto vreme. �Prikaznata za univerzalnata istorija na
~ove~kata rasa� stoi sproti mitot i negoviot narativen
ritual; �konceptot na univerzalen gra|anin� sproti
pretstavata za Volk-ot; singularnosta na zaednicata so
nesiguren, kontingenten identitet, nasproti inkarnaci-
jata na univerzalnata suverenost, i dvete vo imeto na
narodot; legitimizacijata zasnovana vrz Idejata za
sloboda nasproti legitimizacijata koja proizleguva od
mitot; promisluvaweto so svojata institucionalna
organizacija nasproti pragmati~nata prikazna; nacio-
nalnoto ili etni~koto ime nasproti nepretstavlivata
Ideja ili Idealot na prakti~ni pri~ini, i taka natamu.
Takanare~enite komunisti~ki zemji poka`uvaat ispre-
pletenost na ovie dve tendencii, pa nivniot socijalis-
ti~ki republikanizam donekade gi spasuva od sudbinata
koja inaku bi gi osudila na totalitarizam. Vidi Jean-
François Lyotard, Le postmoderne expliqué aux enfants,
Galilée, Paris, 1988, p. 59 passim. Istive temi se podetalno
obraboteni vo: Le Différend, Les éditions de Minuit, Paris,
1983. 

10 Vidi Charles Taylor, The Ethics of Authenticity, Harvard
University Press, Cambridge and London, 1991, p. 3 ff

11 Osloboduvaweto na naciite od Isto~na Evropa na Zapad
s$ u{te se posmatra kako proces na dekolonizacija. Vidi,
na primer, Pierre-André Taguieff, L�impuissance du politique
et l�effacement de l�avenir � mondialisation sauvage et
réactions ethnonationalistes, Parcours No 17/18, Toulouse, p.

7 On the community of citizens as a necessary condition for the
constitution of the modern nation, see Dominique Schnapper,
op. cit.

8 As C. Lefort observes, the democratic revolution has produced
in the collective memory �le sentiment d�une rupture qui n�est
pas dans le temps�, but �qui met en rapport avec le temps
comme tel.� Op. cit., p. 251.

9 Precisely in this way Jean-François Lyotard, making a similar
distinction, opposes republicanism and totalitarianism as the
two leading tendencies of our time. �The story of the universal
history of the human race� is countered by myth and its narra-
tive ritual; the �concept of the universal citizen� by that of the
notion of the Volk; the singularity of a contingent community
by that of the incarnation of universal sovereignty, both in the
name of the people; legitimation by the Idea of liberty versus
legitimation by myth; deliberation with its institutional orga-
nization versus pragmatic narrative; the national or ethnic name
versus the unpresentable Idea or the Ideal of practical reasons,
and so on. In the so-called communist countries, these two ten-
dencies can be seen as merging into a kind of socialist republi-
canism that to some extent saved them from being condemned
to totalitarianism. See Jean-François Lyotard, Le postmoderne
expliqué aux enfants, Galilée, Paris, 1988, p. 59 passim. The
same issues are elaborated in greater detail in: Le Différend,
Les éditions de Minuit, Paris, 1983. 

10 See Charles Taylor, The Ethics of Authenticity, Harvard Uni-
versity Press, Cambridge and London, 1991, p. 3 ff

11 The liberation of the nations of Eastern Europe is still seen in
the West as a process of decolonialization. See, e.g.: Pierre-
André Taguieff, L�impuissance du politique et l�effacement de
l�avenir � mondialisation sauvage et réactions ethnonatio-
nalistes, Parcours No 17/18, Toulouse, p. 349. In the view of

Ugo Vlaisavljevic Yugoslav Communism and After: The Continuity of Ethnopolitics



Journal for Politics, Gender and Culture, Vol. II, No. 2, Winter 2003

25

Identities

349. Spored nekoi analiti~ari, postkomunisti~kata
tranzicija �mnogu pove}e prilega na iskustvoto na
postkolonijalniot Tret svet otkolku na sovremena Latin-
ska Amerika ili Ju`na Evropa.� Cf. Valerie Bunce, The
Yugoslav Experience in Comparative Perspective in: Melissa
K. Bokovoy, Jill A. Irvine and Carol s. Lilly, State � Society
Relations in Yugoslavia, Macmillan Press LTD, 1997, p. 350.
Balibar tvrdi deka �la trajectoire de la nation moderne est
entièrement circonscrite par l�histoire de la colonisation et la
décolonisation (dont nous sommes bien loin d�être complète-
ment sortis).� See Etienne Balibar, Nous, citoyens d�Europe?
Les frontières, l�Etat, le peuple, La découverte, Paris, 2001, p.
101.

12 Za ulogata na procesot na individualizacija vo raspadot
na ruskiot komunisti~ki poredok, vidi Pierre Clermont,
Le Communisme à contre-modernité, Presses Universitaires
de Vincennes, Paris, 1993.

13 Vidi Petar Wagner, A Sociology of Modernity. Liberty and
Discipline, Routledge, London and New York, 1994, pp. 8 and
56. Vode~kata ideja na ovoj istorisko-sociolo{ki prikaz
na modernoto, hipotezata za dekolektivizacija i desub-
stencinacija, e mnogu va`na vo na{iot kontekst. Vo ista
nasoka i Claude Lefort  zboruva za �perte de la substance de la
société�, �la défaite du corps� social, �désincorporation des
individus�, etc. Vidi gi negovite: L�invention démocratique,
Les éditions de Fayard, Paris, 1981 i  1994 p. 172 passim.

14 Teritorijalno-politi~kiot identitet, ili nivoto na
vklu~uvawe i mobilizirawe � za koi Entoni Smit
zabele`uva deka isto taka bi mo`ele da se imenuvaat kako
nacija ili nacionalna pripadnost, kako i onoj etni~kiot,
na primer hrvatskiot ili srpskiot � isto taka, spored nas,
imaa etni~ka osnova. Vidi op. cit., p. 166.

15 Habermas vo etnonacionalizmot ja gleda tokmu koncep-
cijata �koj{to ja zamati tradicionalnata razlika pome|u
demos �demos� i etnos �ethnos��. Vidi:  Jürgen Habermas, The
Inclusion of the Other. Studies in Political Theory ( izdaden

some analysts, the post-communist transition �far more closely
resembles the experience of the post-colonial Third World than
contemporary Latin America or Southern Europe.� Cf. Valerie
Bunce, The Yugoslav Experience in Comparative Perspective
in: Melissa K. Bokovoy, Jill A. Irvine and Carol s. Lilly, State �
Society Relations in Yugoslavia, Macmillan Press LTD, 1997,
p. 350. Balibar insists on the fact that �la trajectoire de la na-
tion moderne est entièrement circonscrite par l�histoire de la
colonisation et la décolonisation (dont nous sommes bien loin
d�être complètement sortis).� See Etienne Balibar, Nous,
citoyens d�Europe? Les frontières, l�Etat, le peuple, La décou-
verte, Paris, 2001, p. 101.

12 On the role of the process of individualization in dismantling
the Russian communist order, see Pierre Clermont, Le
Communisme à contre-modernité, Presses Universitaires de
Vincennes, Paris, 1993.

13 See Petar Wagner, A Sociology of Modernity. Liberty and
Discipline, Routledge, London and New York, 1994, pp. 8 and
56. The leading idea of this historico-sociological view of mo-
dernity, the hypothesis of decollectivization and desubstan-
tiation, is highly significant in our context. On the same lines,
Claude Lefort speaks of the �perte de la substance de la société�,
�la défaite du corps� social, the �désincorporation des
individus�, etc. See his: L�invention démocratique, Les éditions
de Fayard, Paris, 1981 and 1994 p. 172 passim.

14 Territorial and political identity, or the level of inclusion and
mobilization � as to which Anthony D. Smith observes that it
could as well be called nation or national affiliation as ethnic,
as in the case of Croatian or Serbia � also, in our view, had an
ethnic basis. See op. cit., p. 166.

15 Habermas sees in ethnonationalism a conception �that has
obscured the traditional distinction between �demos� and
�ethnos��. See Jürgen Habermas, The Inclusion of the Other.



26

od Ciaran Cronin i Pablo De Greiff), The MIT Press, Cambridge,
1998, p. 129 passim.

16 Poradi toa stanuva skoro nevozmo`no da se odredi, kako
{to zabele`uva Xon Alkok, dali nenadejnoto slabeewe na
religioznata vernost e rezultat na �negativnoto vlijanie
na komunisti~koto vladeewe vo regionot� ili na �po{iro-
koto vlijanie na procesot na modernizacija�. Cf. John B.
Allcock, Explaining Yugoslavia, Hurst and Company, London,
2000, p. 372.

17  Zborot za Germanec na srpski, hrvatski i bosanski jazik
e Nijemac, a poteknuva od zborot nijem, {to zna~i nem.

18 Za dinami~nata priroda na etnicitetot i negovata
moderna rekonstrukcija, vidi, na primer, Philippe
Poutignat and Jocelyne Streiff-Fenart, Théories de l�ethnicité,
PUF, Paris, 1995, p. 135 et passim.

Studies in Political Theory (ed. by Ciaran Cronin and Pablo De
Greiff), The MIT Press, Cambridge, 1998, p. 129 passim.

16 It is thus almost impossible to judge, as John B. Allcock ob-
servers, whether the abrupt weakening of religious allegiance
is the result of the �negative influence of communist rule on
religion� or of �the wider influence of the process of modern-
ization�. Cf. John B. Allcock, Explaining Yugoslavia, Hurst and
Company, London, 2000, p. 372.

17 The word for German, Njemac, derives from nijem, meaning
mute.

18 On the dynamic nature of ethnicity and its modern reconsti-
tution, see, e.g, Philippe Poutignat and Jocelyne Streiff-Fenart,
Théories de l�ethnicité, PUF, Paris, 1995, p. 135 et passim.

Ugo Vlaisavljevic Yugoslav Communism and After: The Continuity of Ethnopolitics


